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A STEREOTYPE: THE LACK OF THE SOCIAL
UTILITY OF PHILOSOPHY
The way in which the relations among philosophy,
religion and politics have been built and evolved in
post-1989-Romania brought about the development of
several stereotypes connected to the social inutility of
philosophy, to the graduates’ difficulty in adapting to
the requirements of the labor market, to the lack of
importance of philosophy and of philosophical
education. The present text signals the crisis of
philosophy due to a series of factors such as: the
difficulties that the philosophical discourse has in
finding a place in the public debate, the negative
perception of philosophy in the public mentality, the
stereotypes concerning philosophy that the political
representatives cultivate, and the lack of a labor market
that would adequately value the competences and the
expertise of the graduates in Humanities.
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In Romania, after 1989, the faculties of philosophy, as well as those of
theology, have been founded gradually in the traditional university centers
first and then in all the places where an initiative for such a program
existed1. It was easy to establish a faculty of philosophy because it did not
require huge resources or big investments. The human resources in the
already existing faculties of philosophy before 1989 started to work in
parallel in the new centers where they began to train people that later
took over the reins. The demand for entry places was big enough, and the
entry exam made quite a good selection. The financial politics promoted by
the ministry of education led to a relaxation of the university entry
process, later liberalized, a process that affected the quality of the
educational process. Moreover, the university centers began to adopt the
file-based admission in order to ensure a better financing for the programs
that developed by increasing the number of fee places in the public system
of education. In parallel, a huge number of private universities have been
developed, but only few of them initiated philosophy study programs,
preferring instead the programs in law or economics because of benefiting
from an apparently inexhaustible demand. The number of philosophy
graduates has always overcome the power of their absorption into the
educational market. The diminution of the educational offer after the
removal of philosophy from the curricula of technological high schools led
to crisis in the pre-university system, the main market place for
philosophy graduates. This market was left unable to absorb the huge
number of new employees and it started to endanger the position of those
within the system.
Journal for the Study of Religions and Ideologies, 8, 24 (Winter 2009): 311-328

Sandu Frunză

A Stereotype: The Lack of the Social Utility of Philosophy

Philosophy lost the privileged place it used to have before 1989 and in
the years after, and the reasons are multifold. Adrian-Paul Iliescu states
that first of all, the diminution of the presence of philosophy is to be
attributed to the failure of the educational administrator to reform
philosophical education; second, it was obvious that the philosophical
educational system, in its very large distribution prior to 1989, could no
longer exist; and third, those responsible for the reform of the
philosophical educational system were unable to understand that it needed
a new direction, different from traditional philosophy. This is why „by
failing to understand this, namely to understand the necessity of a reform
of the philosophical educational system towards an applicative direction,
they had the impression that reform is not possible and concluded that
philosophy can no longer find its place ... simply put, I believe they did not
realize or know anything about this sphere of applied philosophy”.2
The faculties of theology were also founded by transforming the
former theological institutes in faculties that were then included in some
state universities. Later on, few bishops could resist the temptation of
having their own Faculty of Theology. Inside the powerful centers, the
Faculties of Theology have developed into small-scale universities inside
the state universities. It is widely acknowledged that „our theologies, once
included in the university ... have built their own confessional universities
inside the state universities”3. They proposed extremely diverse
specializations, ranging from pastoral theology to sacred art, from social
work to sport and theology, from theology and letters to journalism.
A well-known philosophy professor has stated that „Religion as
discipline has been introduced in school by force.”4 This is how he attempts
to point to the pressure and the political interests that determined the
inclusion of religion in the common body of disciplines. The political and
spiritual pressure led, without any doubts, to the establishment of a great
number of faculties of theology. They also represent an answer to the
needs of a market opened by pre-university education. The establishment
of religion as discipline in the national curriculum from the first to the
twelfth grade justified, to a certain extent, the development of theology
beyond the pastoral needs, leading also to a series of double specializations
of theology in relation with other disciplines that were meant to provide
theology graduates with a series of competences that would ease their
absorption into the labor market, and especially into the pre-university
educational system.
A well-known representative of the civil society states that „the
investment in religion is not an investment in civilization”.5 Yet, Romanian
culture and civilization proved to be in the tradition of their formation as
an establishment that included the religious element as a paramount one.
Moreover, after the experience of the forced imposition of the atheistic
ideology during the communist regime, it was understandable why the
expectation level concerning the presence of religion in society, and
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implicitly in the educational system was high. The fact that according to
statistics there are less than 10,000 self-declared atheists in the Romanian
community may be an important element to be taken into account when
trying to understand how it was possible that the church occupied the
public space so easily and that the solid system of religious education at
university and pre-university level developed so rapidly. The increase of
the prestige of the church inside the population and the continual decrease
of trust in the political class was an equally powerful argument for the
presence of religion in the public space, including public schools and the
educational offer of the secular state6. The fact that politicians needed
church prestige in order to attenuate their own lack of prestige, especially
during electoral campaigns, led to a series of alliances between church
representatives and politicians. The alliance between religion and politics
resulted in positive consequences for the development of religious
education7.
Unlike religion, philosophy did not manage to find a proper place in
the public space. It did not manage to escape from the burden of its
association with atheistic education or with the ideology of scientific
socialism, nor did it manage to recover the philosophical tradition as a
living element, which plays a formative role in the education of young
people in the present social conditions. It did not manage to prove itself
useful for politicians and for the cultural and scientific challenges of the
new context of informational society. It barely succeeds in influencing the
new generations who are offered a new image of philosophy, very different
from the one their parents had because more than 40% of the young people
do not have even the opportunity of meeting with philosophy during the
twelve-year pre-university formation. Moreover, those who have the
privilege of dealing with philosophy either prove to be indifferent to it or
they are rather interested in other more applied disciplines, better
demanded on the labor market. These pupils are discouraged by the
difficulty of philosophy and by the continual effort that the fascinating
field of philosophy proposes. Those who still believe that philosophy is an
easy field are reminded of Mircea Flonta’s words: „Philosophy is exercising
thinking that needs to be continually practiced, such as the piano, the
violin, painting, engineering or medicine.”8
One of the problems that philosophy faces in today’s Romania is
determined by the difficulty of adapting the academic philosophical
discourse to the public space. Even when questioning people who benefited
from previous training in the field of philosophy, they encounter
difficulties in giving the names of the philosophers (we obviously refer
here to all the professors of philosophy, as well as to those who follow, in
their writings, a philosophical pattern of discourse) that are visible in
public discourse and in public action. The names the people usually
mention are those of Andrei Pleşu, Gabriel Liiceanu, Horia-Roman
Patapievici, Mihaela Miroiu, and the list continues with other two or three
Journal for the Study of Religions and Ideologies, 8, 24 (Winter 2009)

313

Sandu Frunză

A Stereotype: The Lack of the Social Utility of Philosophy

thinkers that are no longer alive. An interesting situation, even if
uncommon, is the one of the presence, inside political life, of several
university professors who also followed a study program in philosophy,
such as Emil Boc, Mircea Miclea, Vasile Dâncu (to give only three names).
The above-mentioned personalities claim to be representative for the
other specializations they followed, namely law, psychology, and
sociology9. Most often, public personalities that previously followed a
training path in philosophy treat this section of their CV as a marginal one
or see it as a colorful spot on their colorful career background.
Most probably, this attitude does not result from the conscious
approval of the practical inutility of philosophy, or of its lack of
contribution to the development of a successful career or to the active
participation in political life. We are rather more tempted to associate this
attitude with the marginalization of philosophy in the pre-university
educational system, to the perception of philosophy as a Cinderella of the
university system and to the very low social prestige of philosophy in the
Romanian public sphere. This marginalization of philosophy is in high
contrast with the scientific production in the field of philosophical
academic research after 1989, such as the existence of a significant body of
translations made from classical philosophical texts, of some significant
comments on them, and of some original philosophical works with
unprecedented contribution to the Romanian culture. Except for the
increasingly low number of students who opt for a philosophical academic
training, all the factors seem to favor the development of philosophy.
However, apart from a small number of works in ethics, the philosophy of
communication and political philosophy, there is no real visibility of
philosophical works on the Romanian cultural stage. At the same time,
when attempting to access any database of academic publications, we will
see that the papers of the philosophy professors of the Romanian
universities are seldom present, and when they are, this is due to the
presence in the prestigious international databases of some journals coedited by Romanian scholars and their colleagues from abroad, such as
Studia Phaenomenologica or the Journal for the Study of Religions and Ideologies.

*
An almost inexplicable situation in the Romanian society is the rather
negative perception of philosophy at the level of common sense, as well as
of the mentality of many personalities that are active in public and
especially in political life. The recent controversy on the topic of
philosophy introduced by the acting Romanian president, Traian Băsescu,
is very telling. This president included among his collaborators several
persons with good philosophical education, not to mention several
Romanian philosophy creators. The present study is written in a period
that is close to the presidential electoral campaign, a period in which the
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media debates obsessively on behalf of the political opponents in order to
demolish the image of the acting president. The present text is not
concerned with the topic of Traian Băsescu as an acting president or as a
candidate for the future presidential elections. We are only interested in
the fact that he embodies, at the highest level of public presence, a very
widespread mentality (if not a cliché) about philosophy.
Relevant is the president’s pejorative use of the word “philosopher”
in the Government meeting on June 14, 2009 – a sequence that was
repeatedly broadcasted on all the media channels. Of course, Romanian is a
permissive language and does allow for diverse phrases, such as “the
philosophy of budget” or “it is not a big philosophy/ it is not a big deal”.
However, the acting president uses the term in an official context,
connected with issues concerning the development strategy of the
educational system. At the governmental meeting that he chaired, offering
suggestions for the development of several ministries, the president
addresses the Minister of Education, Ecaterina Andronescu, accusing her of
the fact that Romanian education produces too many philosophers and
does not correspond to a real need of the market that, in the president’s
vision, rather requires waiters and tinsmiths.
The context of the whole discussion is that of the president’s remarks
on the lack of reform in education: “Mrs. Andronescu, I have a big request
to make of you. Let us not waste another year without an educational
reform, because the situation of education in Romania is dramatic from the
point of view of quality. I do not want to enter into polemics, but I do
believe that any child, if he wants to find out more about salad or
dandelion, he can find information on Google. If he wants to know more on
antic history, say Herodot, he can google it. Let us focus on an adequate
curriculum that is concise and preferably adapted to the Romanian
economy because we get all the signals that we no longer have trained car
mechanics or tinsmiths. There are no longer nutrition high schools. Let us
produce waiters, let us do what we should to do! All we produce are
philosophers that are barely absorbed into the market”, concluded
president Traian Băsescu. It is true that his allegations concern preuniversity education. Yet, the crisis found at university level is closely
connected with what happens to humanist education and to the
philosophical disciplines of high school education.
Even if the discussion strictly refers to the level of pre-university
education, the lack of logic of the president’s associations and the
minimalization of the field of philosophy resulted in stupefaction among
philosophy professors and several intellectuals. Moreover, all these would
have remained insignificant for our discussion if things had been limited to
that. Yet, a few days later, at the opening of Bookfest, a microphone
recorded president Băsescu while confessing to philosopher Gabriel
Liiceanu about a bigger mistake than the one with philosophers and
tinsmiths that he was on the point of making. He acknowledged that what
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he had really meant was the fact that “The Romanian school produces
stupid people” and that at the last minute he managed to avoid it by
admitting that it produces philosophers.10
The private dialogue, yet registered by the journalists, continued,
while Gabriel Liiceanu conceded that, in principle, he could agree with the
president if he meant that the Romanian school needed to be more applied
in its programs and content.11 The journalists rightly noted that at that
moment, Gabriel Liiceanu was left without a proper reply meant to balance
the situation. The philosopher later came back with a comment on
Realitatea TV rightly saying that „at this time, the problem of Romania is
not Traian Băsescu”. Later on, he continued with a personal reflection on
the president remarks that remains debatable, stating that: „If you address
the issue from one point view, the president’s statement is false. If you
address it from another point of view, it is true”. Thus, the philosopher
avoided both to openly accept the president’s perspective and to criticize
it, affirming that he has „the gift of throwing some words that later on
have to be re-addressed”.12
Mircea Cărtărescu, one of the most important Romanian writers, also
attributes these statements to an unfortunate expression of one’s mind, to
a momentary inability, on which one might want to come back. He
suggests that the situation is not relevant, that we should rather pass over
it, because Traian Băsescu could simply not find a better way to express
himself. At the same time, he states that „It is sheer nonsense to claim that
the educational system would produce more philosophers than waiters,
because the Romanian educational system does not even truly produce
philosophers. My guess is that Traian Băsescu aims at seeming more basic
sometimes, as he wants to speak so that everybody could understand him,
and he finishes by not being understood at all, as it usually happens”13.
Ilie Călian also attributes the president’s statement to an error. He
considers it is more likely a documentation error made by the president
and his councilors, who are not well documented before making public
statements. In fact, they do not understand the role of certificates, of
qualifications and of professions in Romanian education. To Ilie Călian’s
mind, the real issues are those regarding the Romanian labor market,
namely the fact that those products of the Romanian school, „those car
mechanics, those tinsmiths and waiters do exist, but many of them go to
work abroad” 14, where the labor market seems more favorable.
Coming back to the meeting between the president Traian Băsescu
and the philosopher Gabriel Liiceanu and emphasizing the vivid discontent
of the latter with the arguments of the former, Constantin Toma suggests
that these attitudes of the president could have a negative impact on the
subsequent evolution of his political career: „For the moment, Traian
Băsescu makes little jokes and he is the first one to laugh at them. In
addition, when he makes a mistake, he amuses himself as if he has made a
joke. The public laughs, out of politeness or at the ha-ha-laughter of the
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president. However, one day people may refuse to agree to the president’s
jokes and Băsescu will discover he is laughing alone.”15
It is hard to believe that the presidential negative approach to
philosophy would significantly impact upon the attitude of those
connected in different ways to philosophy towards Traian Băsescu. Very
likely, if he had said „theologians” instead of „philosophers”, it would have
stirred some negative reactions that could lead to public discomfort. No
active politician affords to make such an unacceptable mistake as to
associate or to substitute „stupid people” with „theologian” or „priest”,
even for avoiding a mistake. This is not because unlike philosophy,
theology would be more speculative, it would have a higher formative
value or it would better fit to the requirements of the labor market but
because the church is a very important political force in Romania. Both the
political instrumentalization of the church and the conditioned support
granted by the church to the political parties and personalities contribute
to stating why the situation of religion (or theology) cannot be identical to
the one of philosophy. The fact that philosophers are not president Traian
Băsescu’s best long-term companions in the political competition may be
illustrated with another episode with deep significations for the relation
between philosophy and politics or between philosophers and politicians.
At the meeting planned on October 27, 2009, during the electoral
campaigns at the Group for Social Dialogue, the philosopher Gabriel
Liiceanu, in dialogue with the candidate Traian Băsescu, looks more likely
as a man who got tired under the pressure of political and social events
than as a possible road companion for the competitor engaged in the
political battle for a new presidential term. "I am glad you are a rested
president. I feel more like a tired and defeated citizen. Back in 2004, you
came with a project, and this project fell in a swamp. And you willy-nilly
entered this field. I believe you are the victim of a situation. I hoped you
are the only politician able to manage to take Romania out of this field. My
feeling is, nevertheless, that whoever enters this political stage enters this
game and does it by turning his back on the people”, says Gabriel
Liiceanu.16
An ex-presidential councilor, an influential figure of public life and a
prestigious philosopher, Andrei Pleşu, distances himself from the
„philosophy” of the acting president and notes that the presidential
discourse is dominated by mistakes and logical flaws:
a) A logical flaw signaled by the philosopher is the link established by
the president between the truly important topic of the
disappearance of several traditional jobs that are still useful and
entire fields such as metaphysics, ancient history or natural
sciences. Following the presidential logic, it results that we lack
tinsmiths because we deal too much with botany, with the past and
with ideas. This is, as Andrei Pleşu claims, a very erroneous idea
because it is not the mission of high school to directly produce
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waiters or plumbers, as this is to be regarded as a cultural
institution. Rather, there are specialized schools that have to do
this and they should not replace the classical gymnasium training.
b) Another mistake signaled by Andrei Pleşu is that the president
makes high school responsible for the subsequent distribution of
pupils by specialties. Instead, high school really needs to be
regarded as „a place of formation, of integral shaping of
personalities; it ideally produces characters, personalities,
intellectual opening. In which direction will the virtues acquired in
high school go is an issue that overcomes the agenda of secondary
education.”17
c) Like other intellectuals who took a stance on this issue, Andrei
Pleşu claims that the president’s idea, that we train too many
philosophers that are impossible to hire easily on the market, is to
be equally flawed. This fake perception of an inflation of
philosophers is connected by Andrei Pleşu (in a somewhat
exaggerated way, we could say) „to a personal idiosyncrasy
towards the ‚intellectuals’ he disparages, even when they, poor
them, support him”.
d) Yet another inadvertence that is considered unacceptable by
Andrei Pleşu is the president’s indication, in the same discourse at
the government, to maintain the classes of sport in the curricula.
With his well-known humor, Andrei Pleşu states: „Remaining in
the logic of Cotroceni, we could object by claiming that one can
practice gymnastics or football at home, as leisure. What is the
purpose of delivering alert bodies, when there is such a crisis of
tinsmiths?”18
A relentless critique is given by Daniel Barbu, the chair of Political
Sciences Department at the University of Bucharest. He believes that even
though Traian Băsescu’s statements must be regarded as a metaphor, one
must not forget that the president reacts as a communist activist when he
mistakenly identifies the people that are responsible for the lack of some
professions and criticizes the alleged excess of „philosophers” produced by
Romanian education. In an attempt to identify the major shortcomings of
the national educational system, Daniel Barbu argues: „Traian Băsescu
hurried and made a fundamental mistake, one that reminds us of the 1950s
and the 1980s, when hard work or hand work was valued to the detriment
of intellectual work, considered inferior”19.
An important figure in the discourse of political philosophy and
gender studies, Professor Mihaela Miroiu from NSPSA is more tolerant in
this case. She seems to give justice to president Băsescu when he
denounces the disappearance of certain professions, but still finds him
guilty of a big mistake when he refers to an excess of „philosophers”. She
finds that the president lacks the necessary information in this respect.
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„Romanian education does not produce philosophers; it produces
generalists that are guilty of having too many elements of general
education. One teaches too many types of sciences that are never used...
There is no excess of philosophers, of humanities”, Mihaela Miroiu
argues.20
A perspective that insists on the conjunctural character of Traian
Băsescu’s declaration is advanced by Călin Hera. He claims that the
presidential discourse is purely electoral and that it should not be
considered outside the electoral frame. Traian Băsescu wanted to transmit
the message of his being close to simple people, to the workers that are
sensitive to this type of discourse. For this purpose, he uses the tools of
political communication as regards conflict and mobilization, persuasion
and manipulation. Călin Hera is convinced that by upsetting the
„unhireable philosophers”, Traian Băsescu did not risk too much, because
he knew he could easily win them back after the elections.21
In the context of the controversy triggered by the statement of Traian
Băsescu, a particular position, meant to diminish the tension on this topic,
is the one of Andrei Cornea, an important figure of university life and a
significant voice in Romanian culture. He brings a romantic academic
perspective. The philosopher gives a rather conciliatory reply to Traian
Băsescu by arguing, in a metaphorical way, that in fact Romania has „too
many tinsmiths and too few philosophers”. Referring to the philosophy
graduates themselves, in a symbolic and ironic manner, Andrei Cornea
finds that many of them become „tinsmiths”, and very few of them manage
to become „philosophers”. He goes on to explain his findings: „By
philosopher I mean the person who, in every field of knowledge, takes
things one step further, is creative and opens a new path or completes an
old one. The one who browses through what is well known is the tinsmith.
From this point of view, we have too few philosophers... Yet, we have many
tinsmiths, many mediocre people that do not manage to go beyond the
trodden paths”22.
To our view, this position is significant for our topic because it is
obvious that from the point of view of the students’ interests, it is exactly
this aspect of creativity, typical for philosophy, which is important. If
pupils do not have philosophy included in the educational offer, they are
deprived of the formative impact of a discipline that develops competences
of creativity based on critical thinking and renewal of thinking, on
conceptual systematization, on understanding and interpretation, on the
pluralism of options23, on argumentation and debate, on research, analysis
and synthesis, on the dialogue with other disciplines etc.
From the approach taken by Cotidianul and from other views on the
topic, one can extract a great variety of opinions as regards president
Băsescu’s statement concerning the surplus of philosophers produced by
the Romanian school. Thus, there are radical positions that associate
Traian Băsescu either with Nicolae Ceauşescu or with Elena Ceauşescu; or
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there are positions who consider that the declarations of Traian Băsescu
only present him as he is, as a man with rudimentary thinking. These types
of associations seem to be accompanied by a certain dose of normality in
the Romanian context of a very difficult electoral year. At the same time,
one can find positions that are closer to president Băsescu’s intentions.
These reveal the uncontestable fact that what has to be extracted from his
discourse is his major concern for the implementation of reform in
education. Everybody is familiar with the urgent need for massive reform
in the educational system. Apart from his clumsy expression, the message
of Traian Băsescu targeted exactly on this reform.
If we are to credit the president with his good intentions and
correlate them with his attempts to provide a unique law that should
regulate the situation of Romanian education, we can easily accept that
Traian Băsescu was not understood in his intentions, in the content of his
message, that his critics were unable to go beyond the literal and formal
statements to the deeper ones. Of course, this is a simplistic interpretation.
Moreover, we cannot dismiss the efforts of the Presidential Commission for
Education, directed by Mircea Miclea, who attempted for the first time to
propose a unitary document in Romania, based on a diagnose of the
situation of education and on a perspective that claimed the necessity for a
radical reform of the system. Traian Băsescu has made a real effort to
sustain this approach and has done the legal pressure allowed by his status
in order to determine the adoption of a new law of education meant to go
one-step further in the modernization and reformation of the educational
system. In this perspective, the president’s intentions can be deemed as
positive. However, when it comes to how these intentions are connected to
the discourse on philosophers, this remains a subject for further
discussions.

*
What matters here is, nevertheless, the negative or at least the
pejorative perception of philosophical education and of philosophers in
the Romanian society. The above-discussed presidential discourse is a
significant sample of a way of thinking and of an attitude towards
philosophy and philosophers. It is clear that the presidential statement
reflects neither his hate towards the intellectuals, nor his dismissal of
philosophy, and maybe nor the attitude of reserve he might have
concerning some of the people he could identify with „philosophers”.
Rather, one finds here a certain type of mentality widespread at the level
of common perception (and especially at the level of political mentality):
the lack of social utility of philosophy, its incapacity to respond to some
practical requests of society, and the difficulty to absorb those with good
theoretical and philosophical preparation into the labor market.24 Such
stereotypical thinking cannot influence the university study programs in
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philosophy, which is visible at least through the increasingly low number
of candidates for the admission in the faculties of philosophy. When more
than 40% of the high school graduates did not have the opportunity to
have at least a one-hour class of philosophy, one might expect that, faced
with the possibility of choosing a university program in the field of
philosophy, their attitude is deeply influenced by the negative stereotypes
about philosophy that are discussed in the public sphere.
The great difficulty of philosophy that can be found in relation to the
president’s attitude is connected not only with the fact that it reflects a
rather common attitude in the Romanian mentality, but also with the fact
that he can provide an attitudinal model. It is known that the parents put
some pressure on the Ministry of education in order to reduce some classes
from the high school curricula. Moreover, when faced with the increase of
the percentage of curricular disciplines that the schools can decide on, the
parents impose their preference for certain optional disciplines on these
schools. This pressure will constantly rise. In the case of technological high
schools, where philosophy has to win back a lost battle, the parents’
options are for other disciplines than philosophy. This is not only due to
the stereotypes concerning philosophy, but also to the fact that, in general,
the population has a negative perception on philosophy, thinking that the
utility of philosophy is hard to grasp. In this respect, it is to mention some
of the statements on the kinds of pressure put on at the ministerial level
and at the level of school inspectorates. Thus, Laurenta Hacman, an
inspector of socio-humanist disciplines, states: „I wonder what the
usefulness of philosophy as a discipline would be, for technological high
schools. I think the students would be neither interested nor able to
understand something of it”.”25
Probably a solution is the one proposed by Anton Adămuţ, namely:
those who follow the faculty of philosophy have to be convinced that
„after all, philosophy is a vocational faculty, such as the arts, theology or
drama”.26 If they follow and capitalize on their vocation, the high school
teachers will find the best solutions to overcome the limitations imposed
by the textbooks of philosophy (that are so badly made that they seem to
work against philosophy), the shortcomings caused by the students’ lack of
sympathy with the critical and innovative discourse of philosophy, and
even the young people’s lack of inclination towards philosophical
reflection.
An improvement of the way of perceiving philosophy, apart from the
existing stereotypes connected to it, might be done through a rethinking of
the relation of the philosophy graduate with the labor market. Adrian-Paul
Iliescu believes it is possible to overcome the dilemmas concerning the
crisis of philosophy if we understand that we have to follow examples that
have already proven their efficiency, such as the Oxford-Cambridge model.
For Adrian-Paul Iliescu, the reentry of philosophy in the agora is possible if
the university professors manage to understand that, for the market, we
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need to produce young people that become specialized in the handling of
ideas, of the plans of thinking, of critical thinking, of the flexibility of
thinking and of conceptual innovation. The big issue in Romania comes
from the fact that there is no clear idea about what can be done with
philosophy graduates. Adrian-Paul Iliescu believes our country should
rapidly follow the British model, where „there is a clear picture of the
competences of philosophy graduates and their suitable jobs. For instance,
there are jobs in mass media, in publicity, in marketing and
communication campaigns, and, quite surprisingly, in banks. In UK, the
people in the human resource business and labor recruitment have already
got a clear idea about the use of philosophy graduates. To one’s great
surprise, there are a great number of philosophy graduates that are
recruited in the banking system. Why? Because those people have found
out that the flexibility and the intellectual sophistification of philosophy
graduates are useful for certain jobs in the banking system.”27 Of course,
this involves a certain mentality that is able to positively value public
presence, social importance, creativity and professional expertise, all these
special competences that philosophy and „philosophers” could bring into
the labor market.
It is obvious that such an opening of the labor market to the
absorption of philosophy graduates can be established, on the one hand,
under the circumstances of an adequate legislative framework, that would
not rigidly restrict the possibility of professional insertion according to the
exact label on the graduation diploma and, on the other hand, if the
perception of the status of philosophy and of philosophy graduates is
favorable at the level of social mentality, freed from stereotypes. A change
of attitude towards them on the labor market is not possible without a
positive perception based on the understanding of the social utility of
philosophy, of philosophical education, of the competence and the
expertise that the philosophy graduates possess.
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